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A CATECHISM. 


L: HAT is man? 

| A. An animal ſaid to be rational, bur 
certainly ſen ble, weak, and formed to propagate his 
ſpecies. | 
What ſhould man do as an animal of ſenſibi- 
lity ? 

A. Fly from pain, and purſue pleaſure. It is to 
this conſtant flight and purſuit that is given the name 
of ſelſ-love *. | 

9. What ſhould he alſo do as a weak animal? 
A. Unite with other men, that he may defend 
himſelf agaiuſt animals ſtronger than himſelf; or 
that he may ſecure a ſubſiſtence the beaſts would 
diſpute with him : or laſtly, that he may ſurpriſe 
ſuch of them as are to ſerve him for his nouriſh- 
ment : from hence all the conventions relative to the 
chaſe and fiſheries, 

9. What happens to man as being au animal 
ſormed to propagate his ſpecies ? 


A. That the means of ſubſiſtence diminiſh in pro- 


portion as the ſpecies is multiplied. 
9. What mult he do in conſequence ? | 
A. When the lakes and the foreſts are exhauſted 


of fiſh and game, he muſt ſeck new means of procur- 


ing ſubſiſtence. 
I; What are thoſe means? 


A. They 
+ He that would underſtand the true principles of mo- 


rality ſnould, with me, recur to the principle of corporeal. 


ſenſiblity, and ſearch in the wants of hunger, thirſt, &c. 
the cauſe that compels men, already multiplied, to culti- 
vate the earth, to unite in ſociety, ard to form conventions 
among themielves, whoſe obſer vation or inſtaction make 
men juſt or unjuſt. | 
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A. They are reduced to two. When the inhabi- 
tants are not yet very numerous, they breed cattle, 
and become paſtors; but when they are vaſtly mul - 
tiplied, and are obliged to find ſubſiſtence within a 
ſmall compaſs, they muſt then cultivate the land, 
and become agricultors, 

Q. What does an improved cultivation of the 
{and imply? 

A. That men are already united in ſocieties or 
villages, and have made compacts among themſelves- 

A: What is the object of theſe compacts ? 

A. Vo ſecure the ox to his feeder, and the harveſt 
to him that tills the land. 

D, What determines man to theſe compacts? 

A. His intereſt and foreſight. If there were ano- 
ther who could take the harveſt from him who has 
ploughed the land and ſowed the ſeed, no man would 


plough or ſow ; and the next year the village would 


be expoſed to the horrors of a famine. 

L; What follows from the neeeſſity of cultiva- 
tion ? 

A. The neceſſity of property. 

: How far ds the compacts concerning property 
extend ? 

A. To my perſon, my thoughts, wy life, my li- 
berty, and my property. 

SD. What follows from the compacts of property 
being once eſtabliſhed ? 

A. Pains or puniſhments to be inflicted on thoſe 
that violate them, that is, on the thief, the murde- 
rer. the fanatic, and the tyrant ; aboliſh theſe pu- 
niſhments, and all compaQs between men become 
void. From-the moment any one can with impuni- 
ty uſurp the property of another, mankind return to 
the ſtate of war; all ſociety is diſſolved, and men 
muſt fly from each other like lions and tygers. 
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N. Are there puniſhments eſtabliſhed in poliſhed 
countries againſt the violaters of the law of proper- 
ty ? | 
14 Ves; atleaſt in all thoſe where goqds are not 
in common, that is, in almoſt all countries. 

A, What renders this right of property ſo ſacred, 
and for what reaſon have they almoſt every where 
made a god of it under the name of Termes ? 

A. Becauſe the preſervation of property is the mo- 
ral divinity of empires; as it there maintains domeſ- 
tic peace, and makes equity flouriſh; becauſe men aſ- 
ſemble but to ſecure their properties ; becauſe juſ- 
tice, which includes almoſt all virtues, conſiſts in ren- 
dering to every one his own, and conſequently may 
be 3 to the maintenance of the right of pro- 
perty; and becauſe, laſtly, the different laws have 
never been any thing more than the different means 
of ſecuring this right to the people. 

9. Bur ſhould not thought be included in the 
number of properties, and what is then meant by 
that word ? | 

A. The right, for example, of rendering that wor- 
ſhip to God I think the moſt agreeable to him. 
Whoever deprives me of this right violates my pro- 
perty ; and whatever be his rank, he is puniſhable 
for it- 

: Is there any caſe in which a prince may op- 
pole the eſtabliſhment of a new religion? 

A. Yes, when it 1s intolerant, 

Q, How is he then authorized? | 

A. By the public ſecurity : he knows that if 
ſuch religion becomes dominant, it will become per- 
ſecutive. Now the prince being charged with the 
happineſs of his people, ought to oppoſe the progreſs 

of ſuch religion, 
2, But 
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YQ. But why cite juſtice as the root of all. vir- 

tues ? | 

A. Becauſe from the moment that men, to ſecure 
their happineſs, aſſemble in ſociety, it is from juſtice 
that every one, by his good nature, humanity, and 
other virtues, contributes, as far as he can, to the fe- 
licity of that ſociety. 5 | 

Q. Suppoſing the laws of nature to be dictated 
by equity, what means are there of making them to 
be obſerved, and of exciting in the minds of the peo- 
ple a love of their country ? 

A- Theſe means are the puniſhments inflicted for 
crimes, and the rewards aſſigned to virtues- 

Q, What are the rewards for virtues ? 

A. The public eſteem, and all thoſe pleaſures of 
which that eſteem is the repreſentative- 

NR, What are the puniſhments for crimes ? 

A. Sometimes death, often diſgrace accon;panied 
with contempt. Fs 
Qt Is contempt a puniſhment ? 

A- Yes; atleaſt in a free and well governed 
country. In ſuch a country the puniſhment of con- 
tempt is ſevere and dreadiul : it is capable of keep- 
ing the great to their duty: the fear of contempt 
renders them juſt, active, and laborious. 

Q, Juſtice ought doubtleſs to rule empires; it 
ought to rule by the laws. But are laws ail of the 
ſame nature ? 

A. No: ſome of them are, ſo to ſay, invariable, 
and without which, ſociety cannot ſubſiſt, or at leaſt 
Happily ſubſiſt: ſuch are the fundamental laws of 
property. | 

: Is it ſometimes permiſſible to violate them? 

A. No: except in extraordinary caſes where the 
welfare of the country is concerned. 

Z. By what right are they then violated? i 

A*. BY 
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A. By the general intereſt which knows but one 
invariable law. | 
Salus populi ſuprema lex eſto. — 
The will of the people is the ſupreme law. 
2: Ought all laws to give way to this? 
A- Yes. If an army of Turks were marching 
to Vienna, the legiſlature, to famiſh them, might 


for a moment violate tbe rights of property, deſtroy 


the harveſt of the people, and burn their granaries; 


if they be likely to fall into the hands of the enemy. 
Q. Are the laws ſo ſacred that they can never be 
altered? | | 
A. They ought' to be altered when they are con- 
trary to the happineſs of the majority. 
,; But is not every propoſal to alter them fre- 
quently regarded in a citizen as a criminal temerity ? 
A. lt is: however, if man owe the truth to man; 


if a knowledge of the truth be at all times uſeful ; 


if every one intereſted has a right to propoſe what 
he thinks will be of uſe to his aſſociates ; every ci- 
tizen, for the ſame reaſon, has a right to propoſe to 
his nation what he thinks may contribute to the ge- 
neral felicity. | f 

Q. There are however countries where the liber- 
8 the preſs, and even that of thought, is proſcri- 

ed? 

A. Yes; bocauſe they imagine it more eaſy to 
rob the blind than the clear bene ; and to dupe a 
people of idiots than of meu of ſcience, In every 
great nation there are always men intereſted in the 
miſery of tle public ; they alone deny tbe citizens 
the right of informing their countrymen of the mis- 
fortunes to which one bad law will frequently ex- 
pole them. e | | 

A: Why ate there not bad men of this ſort in 

B (mall 
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litary diſcipline, taxes, &c. Theſe may, and ought 
to change according to times and circumſtances. 
The other, immutable by their nature, are only va- 


In the number of theſe I place the civil and crimi- 


ges, &c. 
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mall and riſing ſocieties? Why are the laws there 
almoſt always wiſe and good ? 

A. Becauſe the Jaws are there made by common 
conſent, and conſequently for the advantage of eve- 
ry one: and becauſe the citizens not being nume- 
rous cannot form private aſſociations againſt the ge- 
neral aſſociation, nor then detach their intereſt from 
that of the public!“ | 

ws, W ny are the laws then ſo rel igiouſly obſer- 
v 

A. Becauſe no citizen is then more ſtrong than 
the laws, and becauſe his happineſs | is then connect» 
ed with their obſervance, and his miſery with their 
infractiop. 

I: Among the various laws, are there not fome 
that are called the laws of nature ? 

A. They are thoſe, as I have already ſaid, that 
concern property, and that we find eſtabliſhed among 
almoſt all nations and poliſhed ſocieties, becauſe ſo- 
cieties cannot be formed without the aid of ſuch 
laws. 

25 Are there ill other laws ? " 

A. Yes; there are ſuch as are variable, and thoſe 
are of two ſorts: the one kind variable by their 
nature; ſuch are thoſe that regard commerce, mi- 


riable from their not yet being carried to perfection. 


nal laws, thoſe that regard the adminiſtration of fi- 
nances, the diſtribution of property, wills, marria- 


D. Is the imperfection of theſe laws the mere . 


ſet of the idleneſs and indifference of legiſlatures ? 
A. Other 
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A. Otber cauſes concur with them, ſuch as fana- 
ticiſm, ſuperſtition, and conqueſt. | 

9. If the laws eſtabliſhed by ore of theſe cauſes 
be favourable to knaves, what follows? 

A. That they will be protected by thoſe knaves. 

„Should not the virtuous, for a Contrary rea- 
ſon, Slee their abolition ? . 

A. Yes; but the virtuous are few in number; 
and are not always the moſt powerful. Bad laws in 
conſequence are not aboliſhed, and ſeldom can be. 

Q. Why? 

A. Becauſe genius is required to ſubſtitute. good 
laws in the place of bad, and courage to make them 
received. Now in almoſt all countries the people in 
power have neither the neceſſary genius to form 
good laws, nor ſufficient courage to eſtabliſh them, 
and brave the clamours of ill deſigning men- If man 
love to govern other men, it is always with the leaſt 
care and pains poſſible. 

D: Suppoling a prince to have a delire to carry 
the ſcience of the laws to perfection, what ſhowid lie. 
do ? 

A. Encourage men of genius to ſtudy this ſcience, 
and charge them with reſolving its ſeveral problems. 
„What will then happen? 

N. The variable laws, as yet imperfect, will ceaſe 
to be ſo, and become invariable and ſacred. 

9. Why ſacred? 55 SEE 
A. Becauſe excellent laws being neceſſarily the 
work. of experience and of ſagacious judgment, are 
eltcemed to be revealed from heaven itſelf; becauſe 
the obſervation of thofe laws may be regarded as 
the worſhip moſt agreeable to the Divinity, and as 
the only true religion, a religion that no power, not 
even God himſelf can aboliſh ; for to do evil is re- 


pugnant to his nature. | 
A: Hav 
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9, Have not kings in this reſpect been ſome. 
times more powerful than the gods. 
A. Among princes there are ſome, doubtleſs, * | 
by violating the moſt ſacred laws of property, have 
made attempts on the poſſeſſions, the lives, and li- 


berty of «their ſubjects. They have received the 


power, but not the right to do hurt: this right 
has never bcen conferred on any one. Can we 
imagine that, like the infernal ſpirits, princes are 
condemned to torment their ſubjects? What a hor- 


rid idea of ſovereignty ? Muſt the people be accuſ- 


tomed to ſee an enemy only in their monarch, and 
in his ſceptre an inſtrument of torture ? 


— 
THE PICTURE OF A KING. 


Eſdras iv. 2,—1 2. 


() YE men, do not men excel in ſtrength, that 
bear rule over fea and land, and all things in them ? 

But yet the king is more mighty, for he is lord 
of all theſe things, and hath dominion over them: 
and whatſoever he commandeth them they do. 

If he bid them make war the one aguin!? the o- 
ther, they do it; if he ſend them out againſt the e- 
nemies, they T0 and break down mountains, walls, 
and towers. 

T hey ſlay and are. ſlain, and tranſgreſs not the 
king's commandment : if they get the victory, they 


bring all to the king, as well the ſpoil as all things 


elſe. 
Likewiſe for thoſe that are no ſoldiers, and have 
not to do with wars, but uſe huſbandry, when they 
; have 


The Pidure of a King, &c, » 13 


Tee have reaped again that which they had ſown, they 
| bring it to the king, and compel one another to pay 
ho tribute unto the king 
ve And yet he is but one man, if he command to 
li- kill, they kill: if he command to ſpare, they ſpare; 
he If he command to ſmite, they ſmite; if, he com- 
ht mand to make deſolate, chey, make deſolate ; > if he 
ve command to build, they build; 
re It he command to cut dowa, they cut down; if 
or- he command to plant, they plant. | 
ul So all his people and his armies obey him; further- 
nd more he lieth down, he eateth and drinketh, and tak- 
eth nis reſt, 


And theſe keep watch round about him, neither 
may any one depart and do his own bulinels, neither 
diſobey they him in any thing. 
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RULES FOR SUPPORTING TYRANNY®*, 


= By 85 Thomas Aquinas, Commentaries on 5th 

* Politics, Text 11. 

rd 

* Ad ſalvationem tyrannidis, excellentes 1a po- 

* « tentia, vel divitiis interficere, quia tales per po- 

#4 « tentiam quod habent, poſſunt inſurgerg contra ty- 

Is * rannum . Iterum expedit interficere ſapientes. 

c & Tales enim per ſapientiam eorum, poſſunt invenire 

vias ad expellendam tyrannidem. Nec ſchalas, 

| RP nec 

ey | 

188 it has been thought proper to give the original Latin 
as well as the tranſlation, to ſatisfy the Public of the au- 

Ve thenticity of this j iece. 

ey + The Latin word tyrannus properly ſignifies king, but 

vo it generally means tyrant. The Romans indeed conticere 


ed king and tyrant as fſynonomous terms, ' 
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Rules for jupporting Tyranny- 

nec alias congregationes per quas continget vocare 
circa ſapientiam permittendum eſt Sapientes e- 
nim ad magna inclnantur, & adeo magnanimi 
ſunt, & tales de facili infurgunt. Ad ſalvandam 
tyrannidem, oportet quod tyrannus procuret ut 
ſubditi imponant ſibi invicem crimina, & turbent 


ſeiplos, ut amjcus amicum, & populus contra di- 


vites inter ſe diſſentjant. Sie enim minus pote- 


runt inſurgere propter eorun diviſionem. Opor- 


tet enim ſubditos facere pauperes; ſic enim minus 


inſurgere contra ty rannum. Procreanda ſunt vec- 


tigalia, hoc eſt, exactiones multæ, magnæ; ſic e. 
nim cito poterunt depauperari ſubditi. Tyrannus 
debet procurare bella inter ſubditos, vel etiam ex- 
tr aneos, ita ut non poſſunt vacare ad aliquid trac- 
tandum contra tyrannum. Regnum ſalvatur per 
amicos. Tyrannus autem ad lalvandam tyran- 
nidem non debet confidere amicis.” Text xt, 
adds, 

« Expedit tyrannus, ad ſalvandam tyrannidem, 
quod non appareat ſubditis ſævus, ſcu crudelis. 
Nam fi appareat ſævus, reddit ſe dioſum. Ex 
hoc autem facilius inſurgunt in cum; fed debet 
ſe reddere reverendum propter- excellentiam alicu- 
jus boni excellentis. Reverentia enim debetur bo- 


no excellenti; & f non habeat bonum .iHlud ex 


cellens, debet {mulare fe habere illud. Tn 


nus debet ſe reddere talem ut vidratur ſubditis | 


ipſum excellere in aliquo bono excellenti' in quo 
"pH deficiunt, ex quo eum reverentur. Si non ha- 
beat virtutes, ſecundum veritatem, ſaciat ut opi- 
nenytur habere eas.“ 

For the preſervation of tyranny, men of great 
power and riches mult be deſtroyed, for ſuch by 
their power may riſe againſt the tyrant. It is 


alſo expedient t to En men ef talents, for ſuch 
by 


A 
** 
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by cheir talents may find means to expel tyran- 
ny. Nor ſhould ſchools be permitted, or other 
aſſemblies, by which learning may be acquired; 
for learned men have great diſpoſitions, and are 
magnanimous, and ſach men eaſily rebel. For 
the ſupport of tyranny it is proper that the ty- 
rant contrive to make his ſubjects accuſa each o- 
ther cf crimes, and moleſt themſelves, fo that 
friends may attack friends, the mean people the 
rich, and the rich one another, for by their di- 
viſions they will be the leſs able to riſe againſt 
him: It is alfo neceſſary to impover iſh the 
ple, for they will be thereby leſs able to 1 a- 
gainſt the tyravt, Taxes ould be eſtabliſhed, 
that is exactions, which ſhould be great, and in 
great number; for thereby the ſubjects will be 
the ſooner impoveriſhed, The ty rant ſhould ex- 
cite wars among his ſubjects, or elſe among ſtran- 
gers, ſo that the people may have no opportunity 
to conſpire againſt him. A kingdom is ſupported 
by friends; but a tyrant ought not to truſt to 
friends for the maintenance of tyranny- 

« It is expedient that a tyrant, for the ſupport 
of tyranny, do not appear fevere or cruel to his 


ſubjects: for by appes ring cruel he will render 


himſelf odious; which wiil make the people more 
readily rife againſt him : but he ovght to render 
himſelf reſpectable by an excellence in ſome emi- 
nent virtue: for all reſpect is due to virtue; and 
if he have no ſuch excellent quality, he ought to 
appear to have it. The tyrant ought ſo to deport 
himſel{ as to appear to his ſubjects to excel in 
ſome eminent virtue in which they are deficient, 


and for which they may reſpect him. If he have 


no virtues, let him fo deceive them, that they may 
think he has, a \ 


PRIESTCRAFT. ; 
1 Samuel ii. 1316. 


A ND the Prieſt's "EO with the people was ; that 
when any man offered fſacrifice, the prielt's ſervanr 
came, while the fleſh was in ſeething, with a fleſh- 
| hook in his hand: 
| And he ſtruck it into the pan or kettle,. or cal- 
| | dron, or pot; all that the fleſh-hook brought up the 
185 prieſt took for himſelf. So they did in Shiloh un- 
1 to all the Iſraclites that came thither. 
- nn Alſo, before they burnt the fat, the prieſt's ſer- 
4 vant came and ſaid to the man that ſacrificed, Give 
Ft fleſh to roaſt for the prieſt; for he will not have 
ſodden ſleſh of thee; but raw. | 
And if any man faid unto him, let them not fail 
to burn the fat -p:eſently ; and then take as much 
as thy ſoul} defireth ; then he would anſwer oy 
- Nay; but thou ſhalt give it me now; and if not, I 


will take it by force. 
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